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Appointing a mohel and humility*
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This is my covenant that you are to observe between Me and you and your offspring that follow you:
circumcise all boys?

The Torah places a mitzvah on the father to give his son a bris milah®. However, very often is the case
that the father doesn’t know how, and he appoints a mohel to do the mitzvah for him. Seemingly, the
mohel is acting as the father’s shliach, his agent. Some even explicitly appoint the mohel as their
shliach®. However, this isn’t so simple. Some are of the opinion® that a person who can perform milah
themself isn’t allowed to appoint another to do it for them. Seemingly, they hold that shlichus, agency,
doesn’t work for the mitzvah of milah®. Where do they know this from?

There’s a halacha that if someone “steals” a mitzvah from you, they are obligated to pay you ten gold
coins’. The Rosh brings® a case where this happened. Someone appointed another to give their son a
bris milah, and a third person came and did it first. This case was different though and the person who
stole the mitzvah from the mohel was exempt from paying him, for various reasons. However, the Rosh
never discusses why the perpetrator didn’t have to pay the father ten gold coins. Since this perpetrator
wasn’t the father’s shliach (the mohel was), when he performed the milah, the father didn’t fulfill his
mitzvah! It must be that the father forfeited his mitzvah anyways when he appointed someone else to
do it. Therefore, there was no loss incurred when this third person snatched the mitzvah®.

What’s hard to understand is why is milah different than any other mitzvah? We have a rule that 1mbv
IMND DTN YV, a person’s agent is like himself'°. This applies to many mitzvos. Why wouldn’t it apply to
milah? A possible explanation is based on the fact that shlichus doesn’t work on a 1912w MmN, a

mitzvah that applies to a person’s body!!. | can’t appoint another to sit in a sukkah for me, nor can |
have them put on tefillin for me. We see shlichus works for things like kiddushin, gerushin, separating
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terumos and maaseros. We can say that milah is a mitzvah that is incumbent upon the father’s body, to
perform the milah on their son. Therefore, shlichus wouldn’t work*?.

A problem with all of this is that those that forbid having another perform milah only indicate it’s a
problem if the father himself knows how to perform milah. How could the explanation be that there’s
no such thing as shlichus for milah? 1t would seem that if the father doesn’t know how to do it, it’s
perfectly fine to appoint another. If shilchus isn’t possible for milah, why would this differentiation exist?
It should either always work, or never work.

In fact, perhaps all these opinions simply mean is that it’s better for a father who can do to it himself,
and that’s why they are not permitted to appoint another. There’s a rule of YMmYwan 9Ny 12 Msn, a
mitzvah is better performed by oneself than through a shliach®. This is because a person earns more
reward by toiling themselves in the mitzvah, instead of having someone else fulfill it'4. Alternatively, it’s
showing more honor to the mitzvah to do it oneself'® 1°. But if they appoint another, it would work®’.

Perhaps there’s another reason to explain why a person who can perform milah shouldn’t appoint
another to do it for them. What these opinions meant is that honoring another person with the mitzvah,
without appointing them as a shliach, is a problem. Doing it this way, the father never actually fulfilled
the mitzvah. However, if they explicitly appoint another as a shliach, it would be fine!®. The problem is
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that why should | need to explicitly appoint them as my shliach? By honoring another with the mitzvah,
isn’t it obvious that I’'m making them my shliach? Shlichus by definition is another doing something
because | asked them to®.

Further, who says | need to physically do the milah myself, such that | would need to invoke shlichus to
have someone else do it for me? In fact, some are of the opinion? that a father’s sole obligation is to
see to it that their son has a bris milah. If the father hires someone else to do it, they’ve fulfilled their
obligation, even without shlichus. According to this opinion, there should be no problem having another
person perform the milah, even if the father could do it himself. The goal is to have the boy have a
milah, and that was accomplished. It doesn’t matter who does it.

Finally, perhaps there’s another explanation for the Rosh. Why didn’t he discuss if the person that
snatched the mitzvah of milah from the mohel owes the father of the baby ten gold coins? Those that
forbid appointing another for milah proved their opinion from here, and say that since the father
shouldn’t have appointed another, he nullified his mitzvah and lost the right to the ten gold coins.
However, Rav Asher Weiss wants to explain the Rosh using a unique opinion.

There is no concept of shlichus for sequlah, only for dinim. Meaning, a person appoints a shliach, and
gives him the power to effect kiddushin, geirushin, or any type of chalos. The shliach could even fulfill
the person’s obligation for them. But the spiritual effects of the mitzvah, the tahara, and the sechar, all
go to the shliach?. At the end of the day, he performed the mitzvah, not the one who appointed the
shliach®?. The latter just fulfills his obligation through the shliach, no more. Thus, the ten gold coins goes
solely to the shliach, as it is his mitzvah. The father had no claim against the perpetrator, so the Rosh
didn’t discuss him.
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The Torah says® N0 DwWa NY, it is not in the Heavens, that we would say: N awn 199-n5y> ", Who
will take us up to Heaven, 135 nnp», and take it for us? Some say this is referring to the Torah?*. Chazal

interpret® this verse to be telling us that the Torah is not found in someone who'’s ego is so inflated that
it’s as if they’re up in the heavens. As well, some point out?® that the first letters of N wN 19 NSy M

spell out NY*1. What's the significance of this?

The gemarra originally thought?” to say that a person could?® have a very tiny amount of haughtiness.
The amount described was an eighth of an eighth of haughtiness. Why specifically this amount? A
possible explanation is it’s referring to becoming proud of the seal of a bris milah®. It was implanted on
the body on the eighth day, and it’s the eighth mitzvah in the Torah, coming after the seven Noahide
mitzvos. | would have thought that it’s permissible then to be proud regarding one’s milah. It's like a
badge of honor, testifying that we are Hashem’s holy nation. The Torah therefore says N0 Dva N,

with the allusion to milah in NNWN 19 NYY> *n. Haughtiness and pride are never permitted®, even
with one’s milah.

We decided to name our child Noam Tzvi, after both of our grandfathers. My maternal grandfather,
known as Harry Simkover, had the Hebrew name Tzvi. My wife’s paternal Zaida, Desiderio Mittelmann,
was also named Tzvi. | feel like a very good description of my grandfather is someone who was humble.
He was the exact opposite of haughty. He was always soft spoken, and | can’t imagine him raising his
voice at someone. He was one of the smartest people | know, and never imposed his opinions on others.
He was always happy to hear what others had to say. My wife’s Zaida was an exceptionally hard worker,
both through his dedication to support his family and through his avodas Hashem. Yet, he always kept
things under the radar. One example is that every day he would go very early to shul to say tehillim, but
didn’t make a big fuss about it.

The name Noam we think is both an apt description for our son, and a prayer for the future. From the
moment he was born he had this pleasantness to him. He’s relatively quiet, and peaceful. By naming
him Noam it is our prayer that Hashem grant us the ability to raise him to continue with this middah of
neimus, being pleasant to all those around him. Also, the verse says by3 »>77 1’577, the Torah’s paths
are pleasant®'. We hope that our son will truly embody this way of living. As well, with the name Tzvi, we
hope he will grow up to emulate his grandfathers.

Mazel tov!
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