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Suspicion acquisition®
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The children struggled within her, and she said: “If so, why am | thus?“ [So] she went to inquire of
Hashem?

Rivka, the wife of Yitzchak, became pregnant with twin boys. These twins would eventually become
Yaakov and Eisav. The Torah tells us that Rivka was having a difficult pregnancy. The children were very
agitated within her. The next few words are phrased very vaguely. Literally read, it says that she said: “If
so, why am | thus?” Rashi explains® that what she meant was if pregnancy is so difficult, why did she
even pray to conceive? She had been unable to have children for ten years, and her and her husband
prayed profusely for her to become pregnant. Now it seems she was having second thoughts®.

Perhaps there’s another way to understand what Rashi meant®. We find something fascinating when we
compare the conception of Sarah with Yitzchak, and Rivka with her twins. Rivka required a lot of praying
to conceive. Sarah on the other hand became pregnant without any prayer at all. We know this because
she was upset at Avraham for praying that he should have children, when he should have prayed that
she have children as well®. Why then did she merit a child? Some explain’ it’s because people suspected
her of adultery with Pharaoh and Avimelech, the kings who abducted her into their private chambers.
Miraculously, she managed to retain her purity. The Torah promises® someone who is wrongfully
suspected of adultery the gift of children. She merited Yitzchak due to this unjustified suspicion.

However, a surprising Midrash relates® that immediately after marrying Rivka, Yitzchak suspected her of
prior wrongdoing with Eliezer, Avraham’s servant. If so, since Rivka was obviously innocent, then she
also should have deserved to conceive without the need to pray. Why then was it necessary to pray so
much? Nevertheless, we find that the Torah not only promises a woman wrongly suspected of adultery
with a child, it also promises a smooth and easy pregnancy and labor®. Rivka knew this, and must have
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surmised that her prayers merited her a child, and the wrongful suspicion should have provided her a
painless pregnancy.

Now we can understand her surprise that she was having such a difficult time. She knew she was
wrongfully suspected in the past, and was deserving of some merit. Why wasn’t she having a smooth
pregnancy? Even without her prayers, she should have conceived, due to the wrongful suspicion against
her. The suspicion should then have provided her relief in her pregnancy.

She decided to seek spiritual guidance. She was told by a prophet!! that there were two nations in her
womb. Besides all the above promises for a woman who is wrongfully suspected of adultery, there is
also a promise of an increase in children. A woman who normally would give birth to one child, would
give birth to two. It turns out then that while she didn’t merit an easy pregnancy, she did merit to be the
ancestress to two great nations: the Jewish people through Yaakov, and the nation of Edom through
Eisav'?.

Good Shabbos
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Chiyus to Megillah loc. cit., and Torah Sheleimah Chapter 25 § 95 and 96

12 The Panim Yafos’ father qualifies this promise by quoting Rashi ad. loc., whose source is Avodah Zarah 11a, that
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